|

UNIT.

~D METHODIST CHURCH

MISSION BIOGRAPHICAL SERIES

BISHOPS — MISSIONARIES

ID#




LACY, BISHOP G. CARLETON
PICTURES AND WRITINGS




- T ST

W, W. Reid

Board of Missions and Church Extension
of the Methodist Church

150 Fifth Avenue, Hew York 11, N.T.

Why the Missionaries Stey in China

By Bishop Carlton lacy
Foochow, China

(Bditor's Note: Bishop Lacy 1s now onaa brief officieal
visit to the Unlted States, but willl be returning to China in
a Pew weeks,)

It 1s the conviction of the great majority of missionaries ond of Chinese
Chrigtien leaders in that land that the need for missionsry work and the opportunity
for service among the people were nover greater than todoy. And the missionaries
are determined to stey in Chine szo long as they can muke a Christlan witnoss, Wheth-
er the govermment 1o friendly or hostile, the nissionarios fecl Impelled to glve
their witness. In *he pest, despite all the ups snd downs in China's history, the
Christiens have never been long deterred from mreaching by any govermment in power,
and wo must not anticipate any different condition under a Communlst regims,

At the present time, the Christlen nmissioneriss can and do carry on thelr
varied ministries of healing, preaching, and teaching under the Commaists a8 wader
the Nationalists of Chiang Kai-shek. The Board of Migslone and Church Extension is
able to get funds into the hands of missioneries., The mwisslonarios 208 Increasing
opportunities for service -- and theas they are mesting with 211 the strength and

devotion that is thelrs.
Soms of our friends may, "We can see the Communist pattern of conguest and

control in what is now teking place in China."™ But that is too broad an assumptlon.

Actually no overall or cammon petternm of Commumnist occupation plan or policy is
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visible es yet across the areas nov controlled by the nev ermles and civilien
rulers. Nor can we assume that any pattern in one cilty or province today will be
the pattern that will continue through the months end yeers, or that will preovall
: v in any other area, Ho, the pattern of Cammunist control is not set in China; for ome
one thing, the new govexrment of Commnists heve not cccupled any pert of China
long enough for any pattern to set. Certainly until conditions are more settled and
defined, until one knows for a certainty what they are to be, and while omns may
have & hend in the actual making of & pattern, the missionery should not withdraw,
should not ebandon the work he has established end the poople he has drawn into the
Chrigtlan cozmunity.

There sre wide differences of oplnion, too, oz to vhether or not we cﬂﬁ‘/
assume enything concerning Communism end its zctions in China fram a study of Com-
munism in Burope. The tempers of *“e peoples of Burope end of Chine must he taken

v into account; Commnism may "teke” very differently among widely differing peoples, B
and it may be molded inko uite differing expressions ond programs. Yot I do not
egree with thoss who sey that "Communism in China is only an agrarian revolt end is
not Marxist Commnism.” That, I belleve, is a false and dangerous assmption. Every-
thing seems to point to the fact that Communiszm in Chinz has bensfltted through the
yoars by the international orgenization end internationel support of Commnist losad-
ors. Russla and her Soviet leaders heve an interest end a steke in all that 1s golng
on in Chins these days.

Tn the long run -- I mean over & period of, say, tweniy-five years ~- Com-
munism will, I am sure, find it impossible to completely organize China an a totali-
tarian basla. Meoanwhile any Comrmmnist pattern or progrem that is developing will be
greatly modified on the besis of reallty and possibllity. The Chiness are, at heaxrt,
a democratic people and cannot well be regimented. They have a harror of goverrment
fram outside, and even a fear of a central govermment from within thelr own nation.

Remembsr how long they bent under the goverrment of the forelign Manchus, yet never
really accepted nor absorbed them, and £inally overthrew them, They may bend a
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while to Commmism, they may even take scmething of value out of the Communist
pege, but I believe China will nsver become totellterlan: thet would be contrary to
the characteristic philosophy deep-grained in the whole people.

The "mgn on the rosd” in China -- the man vho does not read, whose knowledge
renges 1ittle farther than the needs of his immediate town and occupation -~ thinks
of Cammnism -- may oven welcome it -~ as a possible release from long years of wer,
from high prices and soaring inflation, and es merely the transfer from one pexrty
to another, a situation he has before experienced. He doss not dreoad 1it, as doss
America, as a camplete shift of 1life philosophivs; erd in fact, it will probably prove
much less a complete changs of life in an sgricultural land like China than in a high-
1y-indurtrialized nation. On the other hand, in Fukien Province, whers we had a tasée
of Commmniem some fifteen years ago, the people have no desire to have these experi-
ences repeated. The educated psople in Chins -~ those who read about Communism, who
heve some wealth, who may have travelled snd seen Communism in action -- &re divided
in their resctions toward it: scme fear it and flee before it, while others hall 1t
as the long-scught Ulopla.

Same of us recell vividly the consternation with vhich missionarles and
others viewed the coming into power of the present Nationalist Government of China 1n
1925. For a time meny schools were closed; church eservices were suspended; some mis-
alonaries were ccﬁnpelled. to leave thelr old centers of service. But the Christian
church and the Chiness Christimns weathered the atorm; same adJjustments of programs
vore made} and Christianity came back into a place of even higher regerd and greater
usefulneass emong the patici's millions,

T know there are those who say, "Things are different this time; this is
not = Chinase uprising, this is backed by Moscow,” But I am sure if we all hold on
and stand by the Christlan people and by our falth, we will find ways to make our

Christian witness: we may even ba on the thresheld of a greater opportunity far

Christisn service and edvance in Chine. I em in full accord with Bishop Kaung's
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statement, "The only reason weo are here and nmst stay here is so that Christians
can prove Lo the world the power of Christ in the llives of people no metter what
are the conditions of government or of economic life."

My Chinese friends itell me that Chine can never solve her pwoblems until
Russla, and the United States of America, and the other nations of the earth get
together and resolve their relationghips. Meanwhile international Communism will
&0 marching on -~ from China to Indo-Chins and Malaye, then perhaps to India, Butl
these differences can be solved, and it is for that reason I welcome every effort
made to Have these great nalions sit down together (o meake world understonding end
world peace. That is why I do not belleve in America's sending ammunition, or mili-
tary technicians, or armios themselves into Chine, as some advocate, to helt the
Communiats, I gy not as fearful of them as are soms -~ but I do want efforts made
for international understanding., That would be the best service anyone could render
China.

So the missionaries carry on in Chine. And the Chinese Christian leaders
went them there, ask them to stay., Far from thinking the presence of missionaries
will "embarrass” Chinese Christiaens if and when the Cammunists are in control, theae
looders say, "You and we must conitlinue in this Christian eonterprise as pariners. We
do not want a national Christian church in China; we want an eoumenical church, we

want to be part of a worldwide Chrlstian fellowship. Your presence glves us that

status.”
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Relief Goes Out to Foochow

Bishop Carleton lLacy
. . o
Fcochow, Fukien, China

P ]

Gver all of Foochow —— which had promised to be beautiful on the anticipated
mo:ning of Faster —— there was thrown a dark pall.

is T went to meet the sunrise in a service on the campus of the Theological
College, 1 faced a huge cloud of smoke climbing high and throwing big cinders and
charred embers all over our hillside., Across the river several city blocks were
burning; thousands of people were nade homeless. llhen I crossed the bridge after
dimner, I found several of them already beginning to erect shanties amid the hot
bricks and broken tile, and others pathetically gathering hal f-burned timbers, or
salvaging whatever remnants they could Tind of their possessions. .mong them were a
few of our ciurch nembers uho lost everything., TFortunately our Relief Committee was
able to help a little with old clothes and bedding and a few loads of rice provided
by ibhe liethodist Comnittee forOverseas Relief. Local Christians contributed gener-
ocusly.

lany hours have been soent recently trying to make careful, fair and vhere
possible, productive distribution cf relief. Juring the war wiien congregailowns were
scattered and institusioas almost demolishked IICOR really held our work together,
Lately we have been deluged with appeals for qnedical 2id, relief for victims of
femine, fire or flood, or others suffering from the desperate conditions into which
much of the country has deteriorated. Let me give you saome notes Iram just one

typical meeting of the Relief Committee which has to convene too often.
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"The fcllowing grarts were approved for individuals: A Catholic Church menbern
50 Cattics of rice; explain that further appeals if necessary rust be made through
his ot churchc ceoc Foochow City bombing raid victims; 180 catties through the Fukien
Christian Council for distributionccoee Guong-nguong-die church member in Union
Yosvital; to be provided for fram a specizl 1DCS fund. seco Hailtang Church member:
leg amputation due to infection fran exploding bemb, requires long hospitalization;
320 catiies of ricCoccco U.B.L's daughter, mentally deranged; hospital no facilities.
Agveed to pay hospitel bill for one more month until father (preacher) can rmake other
arrengesents. . ... Jong-giang Church member, dying at 78. l.ong, faithful voluntary
church service; nov destitute; 320 catties for final illness and buridleeceo Tvio
Kutien widows, destitute, each with two children; 160 and 200 catties respectively,
and some clothingeeeo. Bingtarng familys; completely robbed by bandits. 16 pieces of
clothingessss IOUr orpnans; jobless; 100 catties each and study what can be donessse
Other caces referred to pastors for further investigation:.c.. Special grants of
clothing and bedding to Deaf-llute School , Kutien."

Larcer grants were nade to the hospitals for charity work, to pay part of
the hospital bills of employed church workers, to provide tuition fees for needy
students in our schools, and — a new item -- for U“constructive relief through the
Five-Years Advarice Cownmitlec."

45 an illustration of vhat this committee is trying to do, take Bingtang.
This is 2 serdy island where wood is so scarce the telephore poles are long slabs of
rough stone. Fishing has been a chief incustry. Last swurer's fighting destroyed
or cost ihrough comnandeering LEy of the Jishing boats. .ith then went many neis.
Tenabilitetion of thase fishemen sometines calls for ccntributing a share to build
a new Loat, sometimes a little cash to buy cord for fish nets, or to help start a
neb-weavinrg cooperative.

fear Futsing same church nembers begged for a cow for planting the rice
7ields. Land-owners' cows had all been soid to nay rice levies. Lf they could get
this help toward their spring planting it might enable them to contimue their share

of support for the resident bible women. — 50 —
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China Plans Centennial Celebration

By Bishop C ' -
Foochow, Chifiesermmwy,
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Methodist churches in China held a service of thanksgiving on April 13 for
the consecration and vision that sent Judson Collins and the Reve and iirs. lioses thite
to sail from Baston on April 15, 1847, We are hoping that the churches of the South
China Aree will meke & thankoffering of five million dollars, (Chinese )}, and that
other parts of the country will do as welle Those churches that find it impraoiic-
able to obServe this date will plan to have their thankoffering on the first Sunday
in Sentember, as it was Sept. 4 that these first missionaries landed in Foochow.

The Central Conference Centemnial Celebration is to be held in Foochow begin-
ning on Wovember 15the That will be followed by a series of evangelistio campaigns
in most of the larger cities whers the liethodist Church has been planted, The effort
will be direoted towerd resching those persons who in our homes, schools, and other
church institubtions have cone into contaot with Christianity, without melking a person-
al commitment of life to Christe On these gospel teams we hope to have several of
our distinguished church leaders from America peired with such Chinese leaders as
Bishops Kaung and Chen, and other leymen and preacherss The plan calls for three
months with these teams before they leave for Gemeral Conference, then a period of
more insensive trork by the local churcies, and another three months!? period of Gospel

Team vrork in the fall of 1948 before we reach the climax of the programe This all

_ demands a lot of hard work and a volume ol pPraysira

Regently in Foochow we had an interdenominational retreat for church workers
from all varts of northern Mukien, The purnose was to prepare for a vider, more def-

inite evangelistic program in cooperation with the Netional Christian Councilts thres
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years?! Forwvard Evangelistic Movement (of which Bishop Chen in Executive Secretary and
Bishop Viard is chairmen of the Comnittee)s Fopr four days about eighty men and women
from selected churches in all districts considered the opportunities and challenge in
varied aveanues of work.

Dr. Horold Brewster presented the evangelistic opportunities olfered in a pwb-
lic health programe Mre Liu Yen-fen, business menager of the Pierce Memorial Union
Hospital, thrilled us with his stories of how Christ has coms to the patients in ths
clinie and vards (especially memorable was his accourt of how a communist school prine
cipal found Christ and acoepted Christianity). lre Lin Tien-al, a theological stu-
dent vho is president of the Horth Fukien Student Christian Union, told of the activ-
ttdes of the Chrisbtian Fellowship Groups in the government colleges and middle schools.
And Princival Lin Kuan-pin told from his ovm experiences in the Rural Vocational High
School of recrulting youth for the ministry (there is in his school a student volun=
teer band of nearly thirty boys)s

To my mind the outstanding address vas made by Hreng Peimyung,the student
seoretary of our Foochow Y.M.C.A. He spoke of the unprecedented inberest of studemts
in Christianity, due probably to recent suffering and their disappointment in science,
communism cnd international relationships to which they had attached hizh hopes. Nov
they are incuiring whether Christianity either personally or socially cen offer a vay
out. He mentioned twro exbtremes in the type of religion to vhich many are turning: on
the one. hand an other=-worldliness which sees no hope except in the Heaven to comeg
on the other hand a humanistic ethics vhich expects salvation of the viorld through
ments efforts to follow the example and teaching of Jesus. He called for an evangel-
istic presentation of the gospel that will relete spiritual resources to the parsonal
and economic needs of a distraught society.

FPopular comment among the delegates showed most interest to have been aroused
by & revort by Chen Chungsing on the work he has been directing from our office in
newspever evanglisme He +told of the responses thatb have eome in letters from all
over the Province, from all sorkts of pecple, and of how he has %ried to meet their

needs by sending Gospels and other literature and letters, and by directing their
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inquiries to nearby churchess The maln comments in the discussion period that followed
tndicated a conviction that there is onening here a big field of evangelistic oppor-

twnity that has hardly been touched ix Chinae
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JESUS FOR CHINESE YOUTH

by

CARLETON LACY
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Foreword

This litile essay is a very personal document. It was written
with no thought of publicativn, intended for very few eyes to scan.
It has assumed its present form through the insistence of a few
friends who were kind enough to make suggestions for improvement
of the original draft.

In the spring of 1937 the writer returned from China for a
brief furlough after more than twenty years of missionary service.
The fires of spiritual and intellectual life were burning low. Jesus
was nol so personally real nor dynamic as He had once been. The
currents of thought and national life tended to be confusing. Some
of his former students had been killed as revolutionists; others had
served jail terms as Communist agitators. He had spent hours with
these and others who were enthusiastic for their cause but rejected
Christianily.

He faced a double necessily—the rekindling of his own religious
experience and conviction; and the restating of his faith in terms
that would be relevant and comprehensible to those among whom
he felt called 1o serve. Toward that end he enilered a few classes
in Union Theological Seminary and the Department of Christian
Education in Teachers’ College, Columbia Universily. As a part of
the requirement in those courses he undertook this re-statement of
his own convictions in (erms that might be appropriate to Chinese
thought.

Grateful acknowledgment is due to Professor Mary Ely Lyman
of Union Theological Seminary, to Professor H. Richard Neibuhy of
Yale Divinity School, and Professor Adelaide M. Case of Teachers’
College, Columbia University, for the inspiralion of their courses
and the personal help and encouragement so generously given; to
Mr. Y. T. Wu for his friendly suggestions and for his illuminating
writing from which numerous quotations have been made; to Mrs.
Henriette Stivers and my son Creighton Lacy who typed the
manuscripts; and {o those many writers whose books have con-
{ributed directly or indirectly to the reshaping of thoughts as herein
set down. With such helpers a few weeks of summer sludy have
been a delightful, rewarding experience.

In publishing this essay in “The Chinese Recorder” several
{ool-notes and illustrations have been omitied.

‘_,.._...____. — -

Jesus for Chinese Youth
CARLETON LACY

—<t HAT relevance has Jesus for vouth in China today? That is
{he fundamental question with which the Protestant Christian
_ | missionary must deal. TForeign Mission Boards have defined
their task in terms of establishing the Church or of pro-
claiming a Gospel. For more than a century its missionaries have
peen eugaged in preaching the accepted doctrines of Evangelical
Protestantism, in establishing ecclesiastical institutions or those of
learning and philanthropy, in {ranslating and scattering the scriptures
of the Old and the New Testaments with a helerogeneous accompani-
ment of lilerary exposition and homilies, and in endeavoring in many
ways to interpret the Christian message in terms of social service
and ethical relationships. During much of this period one or another
of these tasks has been unigue and has tended to characlerize or Lo
justify the Christian Movement. Christianity has been accepied as
the advocate and exponent and outward thrust of a desirable type of
civilization, or of an expression of a successful philosophy, or as an
instrument of human welfare, superior to any other apparent at the
time.
Now a new world situation has been brought about, through
torces and events that need not be listed here. New religious and

social or economic and political philosophies contend for the field. |

A wider intermingling around the world of institutions and processes
and concepts has taken place, so that everyone and everything is
challenged for its credentials or its password. And Protestam
Christianity, as it looks at itsell and at its ailies or—eompetilors or
antagonists, as it faces the tield and the peopie to whom 1L has feil
iwself constrained to go, finds 1ts only watchword 1o be *“Jesus Christ.”

Philosophies Ancient and Modern

The ceniral and dominant theme ol Chinese philosophy may be
cummarized m the one word Harmony. ‘there has always been a
dee)y appreciation of the oneness of the Unnerse-—shall we say a
recognition of the sacredness of all creation. There was no haru
e drawn between anmate and inammate, between material and
spriitual existence, Winle ~ome mterpreters have been inclined
therem 1o see a type of pantheism, It is rather a highly developed
expression of whai vur more modern phraseoiogy has termed ‘the
value ot the all’ as Lbemg the work or the Creator.  All Chinese art
expresses 1his idea. Moeuntains and streams and walerfalls, rocks
ard dead tree-trunks and clouds are as much the theme of Chinesc
arl as ever was the human form in Greek art. Some Chinese have
wondered al the predominance given to the human body in western
panting and sculplure; yet 1t has by no means been excluded in the
work of the Chinese artist. Rather 1t has pecome an mncidental, a
putural part of the whole picture. The pmilosopher sitting under his
nut or besides the bridge contemplatmg Lhe glories of mountain peak
and falling water is not the central feature of such a piciure. but
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is part and parcel of the whole. The scene upon which he gazes is
nol the object of his contemplation so much as it is the theme of
the artist’s design; and he is an integral part of that theme and
design. So in Chinese philosophy we have what we now recognize
to be an essential element of the Christian ethic—the sacredness of
all creation. As Francis of Assisi finds the rocks and the birds ana
the stars his brothers and sisiers in the family of God, so the Chinese
philosopher identifies himself with waterfall and mountain crag and
{oiling buffalo or the almond blossom as a part of the universe—the
created whole. In thought the Creator is not so dominanti as is the
work of his hand, but the unity, the harmony of all the universe, s
the fundamental concept.

Against that background of thought have arisen the new economic
and political movementis which have swept across the country during
the last two decades. For some years the claims of Communism and
of Nationalism have commanded the interest and largely the loyalty
of Chinese youth. This has been due on the one hand to the age-oid
Chinese philosophy and on the olher to recent world trends which
have held out these two avenues of escape 10 a nation suffering
desperately from internal woes and exiernal foes. The old philosophy
of the sages which has woven the social fabric of China had little
place for the glorification of the individual and the emphasis upon
personalily which has characterized Prolestant Christian preaching
and nineteenth century capitalism. The individual is a part of the
universe, and his supreme effort must ever be to fit into the harmony
of society and of creation. With the impact of western industrialism
and capitalistic irade China has experienced a rapid development of
individualism, the accumulation of individual weallh at the expense
of the shared family fortunes, and the exploitation of an ever-growing
labor class. As a protest against this tendency the Communistic
movenient found sympathy with the studeni group whose early
education was saturated with this old philosophy.

To be sure, there were political aspects of the situation whieh
complicaied matters and contributed nuxad motives to the support
of Communism. There was an intimate relationship here to the
growth of nauvonalism. AU first sight nationabsm may seem 1o be
utterly comrary tu the early Chinese philosophy, except =u far as I
is a protest against the individualism already mentioned. Indeed
missionaries of Christianily during several decades of 1heir propaganda
felt called upon to seek a remerly to thi~ that seemed to them a defect
in the Chinese consciousness. By many an ardent western Christian
missionary the apparent lick of patriotism or national loyalty among
his Chinese sludents was regarded as a cause for serious concerm
which called forth deliberule effurts for remedial instruction and
excitation. So the whole educational system as introduced by the
missionaries, and later developed by the products of their schools
or colleges and universilies in the countries from which they came.
has fostered the growih of nationaliam.

_— 3 —

No Jess potent were the contacts with western nations which in
every possible way pushed China toward a slrong nationalism both
as a natural reaction. as a means of self-preservation, and in deliberate
emulation of those forees which appeared elsewhere in the world fo
demonstrate their success.

When we study the erowth of the iotalitarian sfate and the
attendant loss of personal righle and of the opporfunity for self-
expression. we begin {o realize thai afier all there was in the early
Chinese philosophy a sirong <train {hat prepared the soil for the
germination of a vehement nationalisn, as fruly as it was prepared
for the Communist seed. There is no essential difTerence helween
Nationalism and Communism in the place of 1he individual. That
the Chinese emphasized the harmonious oneness of the universe wax
{rue largely in the ignoring of that part of the universe which
lav outside their immediate expetrience. Whatever the absiract
philosophy. the political philorophy called for {he preservation of
harmony through the adiustment of all “ounixide” races and people
{o the position of the “Middle Kingdom™ which sustained a sort of
ceniral relation 1o the Universe. So. after all, both of these modeyn
systems which have seemed ro new, and which have s=o thoroughly
established olher values as hirher than that of ihe individual—
Communiem and Nationalism—are far from exotic, and it is not
stranee thai thev have caplurved a tremendous followine from fhe
vonith of China. Faeh is embraced a« the deliverer from very
evident and verv pressine disaster, and no sysfem of thoughi, nn
r_ﬂi'hic’ nar relicion nar politieal philosophv, can eain headwav unless
t ean meed the elaim of these compelifors ar antagonisis and offer
surer way {o national and personal salvation. )

Various Christinn Emphases

This was a situation {hat the Protectant propagandy of eavlier
decades did noi have 1o face. Nineleenth coentary Evaneclival Clivi -
fianily was esgsentinllvy a dogma, a system of docivine.  Tte profanconists
rddresced theme=elves primarily to an alttack upon the short-comines
md ovils in other relivions svstems which they cencounfered and
in the pressing of individual movalitv, At a later stage the seoeal'ad
“practical exvrassion of Chrisfianitv® was pnsked forward in service
to the peedv, in ednentims’ institutione, in the care of the <ie% and
the blind, the leners and orphons, The earlicr motive of saving ~ouls
throangh ‘hasa neoneies—the afferine of tonsilectomy 22 3 it for
rlehine and curing a discreed coul—eradually o gove wav to the
ohilanthronie mofive or that of exnressive Cheistian lovoa, (It was
appavertlv to the c:inblichment of this latter povition thal the
“Tavmen’s Tnquirey” addresced most of their recommendations.)

Presently the religious education experts led on 1o another stage
in the Protestant Christian proeram; evervwhere the vouth of China
was heing gathered into dizcussion grouns for the consideration of
ethical problems and the application of Christian ethical ideals. War
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and Pacifism, Inter-racial Goodwill, Community Welfare, Steward-
ship of Property—these and seores of other “problems of ethics”
were offered the young people. It was pointed out ihat ihe right
solution of these problems was fundamental to the Christian way of
life, and Christianity came fo be considered not as a docirine nor as
an expression of social service but as a code of social ethics.

Of course at each of these siages Christianity has been held
up for comparison. On the one hand there was comparison with
what it was attempting to supplant or enpplement ; on the other hand
there was comparison with the actual situation which it claimed to

represent.

Too often one'’s ethical practice or that of his groum failed to
measure up to his preaching or fo demonstrate its superiority; and
the multiplicity of creeds and sects confused any claim for a unique
doctrinal message.

In the face of such a dilemma what position is possible? Does the
whole missionary program of Christianity become impotent, impos-
sible? Well, sometimes. One is almost forced to the nosition of
being a silent witness to some inner pxperience, hoping arainst hope
_that some light mav shine through the darknecs, that some hit of
love mayv touch annther life. e may hone and pray and strive =o
to live that sometime somewhere someone mav notice a lilile
“difference” that is attractive eneurh {o cause him to stop and con-
sider and perhans to inauire as fo its meanineg and ifs source. Then
he will point to the nerson of Jesus: and {he more couragcous will
proclaim the watchword, “Jesns Christ.” That wiiness, hoth for the
timid and the bold, must be sustained by the conviction of the
relevance of Jesus for the vouth of today.

The Jesus of the Gorpels

MThere js semething almost maivelr simple and heautifevl and
compelling to Chinoce vonth in the ~aene] piclure of Jesue, Tl comes
to him with a freshnece and n diveeiness that has been 1ot in the
Woset thrapeh ite familiarily and even mnre {hroneh {he tvadifione
and eant=avaseips 1a? Tiatp evmpen nn nhangt 3 Thy ariendal voanth
ja rn mnare eradilane than hi-~
pidarmtale that Thewen Taealleard o Tave in rvs i
ars repopnizad v him ot once psoin ilapials, Qo they da not got in
his wav and dim the partralt.

Manv weelrrners eannat daal with {}a Vife of Jesus, or the gospe!
narratives. withont stopping to exnlain, in all 1aanmer of ways, the
miracles which thev do noi and carnot accepl as factual. To he
sure these proliems and d'flienlties oecar in he Myinece o{udent, In
fact teashers of Bible and relioion in the Chricfian {oVeges of China
have made much of theee chefaclas, and have Leen al some pains
to present the findings of the latest eritical scholarship or to rewrite
the gospel narrative in ils earliest “purest” forms. ta remove these

(-.an:r‘rwn'q] PN TR FTEYE RN ‘n-’!- 11\», s:)-.__
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obstacles from those to whom they would like to present an unwarped
picture of the historie Jesus.

Through their scholarship and their intimate understanding of
the mind and the intelieeiuai problems of these with whom they are
working these teachers have rcndercd lavge service. Yet it may be
suggested thal they tend to magnify or inten=iy their own difficuliies
and transfer them or imputc them to thelr students. In the nature
of Chinese thoughi and enviroumen. the presence of the miracle
stories is mot ummatursl. Even when the mmaculous is denied or
repudiated by a Chinese student the presence and form of these
stories do not desircy ine validily of the rarralive nor mar ihe
picture of the historic Jesus. The eritical sludent eusily recognizes
them as readiiy acquired additions or nuturally prov.ded expianations
such as creep into any early records. He is not inhibited in his
thought of them by church tradition, by the ceelesiastical contro-
versies of the ages, nor n, fie more b nding hlraee o carly home
{eaching and loyally to the comictions of puiunus antG e ders. The
uncritical youth, on the other hand, inds in these narrat.ves a per-
fectly normal portrayal of such incidems as are conataniiy occurring
all about him and are accepted without psychelogical or physiological
explanation.

Readers whe long have bheen familiar with the gospel nar-
rative oftien fail to a1 mcointe b peatitifully ond dearly the person
of Jesus has thercin weon rouotort
interesied I ibc Dwrary nmovemdo
Christianiy exciimed, “The cooty © . end the woann who wept
at his Teel and wiped off the tears woeh hor hair is the most heautiful
slory that has ever been writien. 1L 18 s0 touvh:ng, so tender and
80 true.’”?

Y. T, VWa bug s his statement of “My Conception of ihe Universe
and of Lafe Siace I Knew Jesua™ waih (s s odehine: 7oL dvas ubout
eleven years ago....that I cad for the drsl i'mie in iy life the
Sermon on tire Momnt,  Adver I huad poad iy, my inner being seemed
suddeniv to be ilooded wiih Leng wmd 1y heart was nled with
unustal happiness,...cvery word in thowe (Lreo chapiers spoke to
me with & meuhiy foree and Was sraven don inomy beart At the
game tune § eaugit bedween uae oes o giamp ¢ od the speaker: that
visage, 1es 1 dress mungled Wit ceudige Lid dipniy, was the very
reminatioo: e baes lhes o wleian Tefirale 1ty rueInia 10 Lore Ms

T by
forth, .Y Chinece scholur who was
nt oo made noe psofession of

Ju

way nile thwe Cen'e OL iny H P S e :“‘!‘._:L_L;_;' oo T Trom my
eves,  luoalofev ier the D=t Coniruidiauil Jod e Jeiwitadny, hope )y
Tha fhiuse, 15 thuf smgle pretant secmed &l W Wweld up i my heart,
and as tocdgil petllucd ey foagals 1oles v sl pilees dau of.@d Sl
to that slun.hig iggurel  “Lofd, Thou aft uly TPRT]

Wiiat a (housand pities 10 would have Loen if, in ihe interests
of ‘selciarsiiy amd e desue o prosant e Simpe, unagorneu
pictura ol e Jeriio ol hooory, this yuaap man has veen handed

1. 1ae Chiisuas Codds s, June 39, 22270 Ui tirient Re¢ onegaders Chris-

tlamty”’—by Y. T. Wu.
2. I'he Jesus I Enon "—page 1.
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instead of Matthew’s gospel one of these modern, abridged students’
stories of Jesus! The literary embellishments from Matthew’s
poetical pen, recasting and adorning the simple form of the Galilean
Leacher’s words, were no umbrage to hide the face or cloud the
characier of the Man Jesus, bul rather a well-chosen frame to heighten
the majesty of thai figure. Thus it is that Jesus speaks through
{he pages of the Gospels to the Youth of China.

That does not imply that there is no recognition of the problems
wilh which biblical scholars in other lands have wrestled so earnestly.
Chinese scholars already have shown themselves as keen as others to
separate interpretation from statement of fact or original slatement.
They are jusi as eager to sort out the 1rue and the imaginary in the
gospel narrative. They will talk of these matters as seriously as
anyone, and will deal with them free from the prejudices and
iraditions that have beset and bound siudents in other lands. In fact
they have been a bil impatient with what they regard as the dis-
tortion of the piclure of Jesus as brought from abroad, and have
been slow 1o discover how next {o impossible is the task set before
anyone who would start upon “the quest for the historical Christ.”
The point to he emphasized is the importance of removing every
obstacle from that quesi, to make sure that in offering Jesus to the
youth of China we shall nol permit our tradition to hide his face,
nor our modern scholarship to mar his visage. hen inlo the hands
of Chinese scholars or simple peasanis there comes the gospel slory,
ihe figure of Jesus makes ils appeal unhindered by theological verbiage
that centuries of Christian thought and controversy have wrapped
aboul him in other lands, Ifor {hem these well-meant efforts have
not yel obscured the fact of Jesus. It is that Jesus who must be

presented.
The Charactier of Jesus

Thus revealed, whal is il that the Chinese youth sees? What
is it Thal youih of any country secs? Tirst of all he sees the Man
Christ Jesus. “Ile lived his life under the normal condilions and
limitations of mankind, Ile did not seem to his contemporaries to
be a strange and unintelligible Being, a visitanl from anotiher world.
They never doubled his humanity.”®  1i is thus {hat he is seen {oday;
as an historical figure he first impresses the Ghinese reader of the
gospels, “This young man, €0 full of life and love,” is the way
Professor Kuan Hei-pin refers to him.t *“An historical person who
demonstrated the gospel of love,” wriles Wang Kuei-sheng of Jesus,
«7Ja Decame the law and the paitern of human goodness.”  “An
ordinary and extra-ordinary man,” is Professor T. C. Chao’s charac-
topization of him. It is first of all the sterling worth of the man that
Lecomes significant for Chinese youth, significant first of all defmitgly
and simply as an example for them to emulate, a pattern after which

they may =cek o shape iheir lives. “We should know Jesus and
imilate him,” exclaims Hsu Pao-chien.

3. Nathaniel Micklem—<Mysterium Chrisli”—page 157.
4. This and the subsequent quotations of Chinese writers are taken from

“The Jesus I Know.”
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This attitude of course is not peculiar to the Chinese. Walter
Horton says, “With a very considerable proportion of Christians the
bas.:s of their conception of the living Christ is the piciure of Jdesus
which they find in the Gospels. Jerus thus lives in their minds
substantially as he lived in Galilee, though of course the picture is
very imperfect.”® Buf to the Chinese this picture is less confused
with the development of later ideas, it is less the idealized Lord, less
(what Horton terms) “the living Christ.”

Such a patiern has relevance, for cover there has been that
searching after a pailtern worth emulating. The disciples of Con-
fucius were constantly looking to him to show them how to live, and
he had to warn them against imitating him too closely. One might
almost write the history of the nation in ferms of a scarch for a
model for young life. The loyalty with which students emulate and
cling to a teacher has almost religious aspects in Chinese society.
That eager yearning finds unique satisfaclion in the person of Jesus
as he is seen in the gospel narrative.

The elements of his character which appeal to men are of course
as varied as the nceds of men. “The blamelessness of his life”
expresses an old philosophieal and ethical concept familiar in Chinese
literature and finding realization in the person of Jesus, “His inde-
pendence and fearlessness,” “his correct concept of life,” “his loyally
to truth,” “he practiced what he presched,” “his reasonableness,”
“my example and inspiration,”—these are expressions that appear in
Chinese efforts to describe the Jesus that is known. One non-
Christian leader of the renaissauce movement wrote, “I wish the
Chinese people had in their blood something of the lofty characler
of Jesus, that fearlessness and that spicit of sacrifice which sent him
to the cross. Such qualities of life will transform our nation,”® But
through and above all of thesc ideas runs the prevalent theme of
love as most characteristic of Jesus in all of his human relulion - hip.
—a love which involved the most complete self-surrender and knew
po bounds. The universalily of Jesus’ love has made a profound
impression. 1t is limited neitiier Ly naiional nor by chuss harriers.
And it is so complete, so absolute!

This it is which comes to have the fullest significance and the
greatest refevance ror the Chinese whose thought is rooted m the
philosophy of his race and is eonsciously or unconsciously searching
for its completion, Kagawa's phirase, “Love is the Jaw of Iiie,” i8
almost hierally the Chinese expies-0n u-cd by several of these
writers already quoied. They are thiLking in teems of a harmonious
Universe, and realize that such 2 Universe must have what they have
called “a center.” Y. T. Wu finds that “Jesus identities Jove with
the infinite life of the aniverse.” T. C. Shien says, “When seli~finess
is gone ihere Is nothing to separale us from Nature—we are in

harmony.”

B. “Shall Wwe Discard the Living Christ’’
June 30, 1927 —"[he Cricnt Reconsiders Christianity”,

b

G, Lmr-nan Ceatls g,
by Y. T. Wu.
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Jesus and Communism

The incarnation of Love in the person of Jesus gives him
relevance fer the youth who have a sense of kinship to all man-
kind—at least {o as large a social group as they can com-
prehend. ‘This sense is strong in ihe young men and women
¢f China today. The tremc<ndous appeal of Communism to the
student classes has found ihem in no small degree 1esponsive
because of their social conscicusness, Never strongly individualistie,
but always trained to realize their obligaton to other members of
the group, these youths have identified their interests with those of
the less favored groups and classes. The appeal to class conflict
has not been so effeclive, for class dislinctions are relatively new
in the social and economic structiure and the lines are not yet deeply
drawn. But the humanitarian urge, the communily of interest, is
very real and wide-spread, and the brotherhood of man (al least
“within the Four Seas”) is an old concept. This was the idea which
Communist propaganda seni Dbroadeust over the land. It was
difficult to arouse much popular hatred for {the capitalists as a
class, The denunciation of ithe militarisis iound more hearty
response as being more thoroughly rvoted in Chinese philosophy and
1elated to much recenl bilter experience. But it was the motive
of goodwill to the underprivileged that was played up in the slogans
of the new movement as it swept northward which caught the
imagination and aroused the enthusiasm of the youilh everywhere.
How soon disillusionment shattered hopes and dreams, for there was
nowhere (o he found an embodiment of this geodwill motive! The
Communism which was demonsirated was, as Kagawa expressed i,
“a Communism of gelling, not giving.” It {wrned oul {o be nol a
religion of goodwiil bul of hatred, not a cons{ructive enterprise but
a destructive {ornado. Those may have been bul {emporary and
outward manifestations, but {hey =oon left youlh groping for <ome
veal embodimeni of that whielhh they had thought 1o have found in
e Communist Aovement.

A deeper and more significant reason lor {he failure 'of Com-
munism 1o hold the allegiance or Chinese youilh was jound m its
insufficiency in the realm of resolving conilicr and inwegiating ihe
whoule oI expevience. Tie weler ol comsilets which have bLeen
characterizing the experience of youth in odher lands daring the
period since the World Wur huas descended wilh tremendoas forcee
upon the young men and woulen of Chma. They have been plunged
with terrifving suddenness into a world where praciically every old
standard has been desiroyed, where every aspect of life has {o be
measured on a new sgeale, where almost none of the values of the
previous genwiation continue o have meaning, All thai has been
said and written aboul the conflicts 1o which adolescents have been
subject in the West has been {rue to 1he nth degree of those wlo
live in China. Here the whole civilization has been catapulted

— 9

through a century of time in a decade. Commqnism at first seempd
to ofier a philosophy about which the young life might reorganize
itself. I{ secemed 1o offer a cause that would call forth the most
enthusiastic lovaliies. That it failed {o satisfy the philosophical al}d
relizgious needs of its thoughtful adherents was doubtless due In
part to its own ins{abilitv. It was noi given a chance to demons-
trate its worth in the coundiry. Il was iteelf constantly suffering
from conflicts and insecuritivs, More fundamenfal however were
its inabilily 1o offer that per-onal elemen{ which hecomes a dynamic

in young life. and its inherent lack of universal values which become .

potent for living. As a philozephyv it pre=entec “a sysiem of 1deas'
which appeals to intelligence,” bul as a religion it fell f:hort at the:
point of becoming “an organizaiiocn of univerrsal and uliimate \'f‘tlues_'
with the ends of living.”! The history of China had furnished|
philosophy enough, and much good philosophy. What the youth of}
China needed and vearned for to save it out of the meanmgxles::%lt
conflicts with which it was buffeted was ynch a unifving figure as
Jesus who fulfilled ihe deepest longings. who m.oasm'ed up to the
highest ideals, who gave meaning to the baffling perplexities of

existence. B

The Teaching of Jesus

Manyv writers have found ‘n the teachings of Jesus the }Jasic
doctrines of Communism. John MaeMurray in “Creative Society”
iraces many similavities, claiming that the religion of Jesu: was
fully material. yel universal, that like a true Communisl Jesus
believes in the common mun and sees wealth as the great nb_stacle
to the kingdom. misirastiro the roline classes and making himself

the true expenent ef a social revolulion.

These socinl teachines of Jesus make a pawerful appeal to
Chinese vouith. One who has heen very cloce to tl‘:c thought life
of the present siudent gencvolion said reeently, “IL ic ecavy for the
Chincse {0 <ce Jecus as a revolutionary, as the upholder of jusiice
and the chollaene of the viohis of the nhhresst. It may be a
ane-cided picture of Jevpe, vof it ma nol he pn ivvelevant picture.
The fact that the Christing pations of the Woeel are cnn"{u]n‘vmﬂ aboul
cacial iniusiicas ardd hava sefunlly conivibunied {o Chint's trnu})ios
in the pret wuet have sdded weicht (o :-'11(“}1 an :111‘11‘12110. [he
additional Tu-i of the raoid cnrvead of radical ulm-: in (.h'nn ma}\'o::
cuch ar oitieds fpeeadihla 0 Aeeh has Loen writfen in thg West
ahent {Feo ensie] doaehne o af Joons, aml o contoerpositions of 1}1n='—e
jeachinzs which tend 40 Zdentifs them with {}nc.r.:m:% or nr!nvlpl-:f.':
of Commun™r fd v ooeontanee amones :r!mhci:c and 1'93119111c
Chinese vonth., Ar indinted alone, Communiem hae =nt filled the
need as a relinion far Mhina. On the other hand i .hn_d hv no means«
Leen abandened in - entirciv ns an cconom:e :fnu! fnmn] idea. and thos:i\
tanchine: of Jesug which <eom 1o caineide w]!h ]11301‘:11 coeial thouc-*h'.
i anyv ~e-iem are eawerlv esvansod v many ‘il.li.u]“.ﬁ‘(."llt vouths tr)fln.j-. .
To be sure many a youne man finds Qiffizuliy in {: kine the teachings

]- W, . Bewers T eTen avd the Gond 1480 —nare 117.
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of Jesus a.nd qpplying them with any great degree of literalness to
the situation in which he finds himezelf in this complex tweniieth
century. _The study of Jesus hewever will make clear to him that
his teaching was not in terms of concrele directions for action and
behavior, but rather in terms of eternal principles and simple state-
ments of his erystal clear insight info men and situations. The
quoted remark of Professor ITarnack is pertinent, who when asked
whether Jesus was the solution for all problems veplied, “No, Jesus
is not the solulion, but as we become like him we will ﬁ)’xd the
;q‘o]utlor[ to every problem.” Walter Horton goes further and says
Experience has taught mest of us that in Jesus are {o be fnund
truths that we afterwards discover running through all life, blazoned
across the face of {he heavens—-but we should never have fc;und.them
in life if we had not first found them in Jesus. Experience has
‘é?éﬂﬁht] us that 1on the whole it is safe to trust Jesus’ principles—his
themain ?ilg:’c,ip es—even when il is impossible at first {o verify
Jesus and Sin
Even more than the teaching of Jesus it is his living that has
relevance—the genuineness and completeness of his Ioviﬁ,g ‘ut‘terh-f
unselfish ouireach to the common man that has appealed to Chinese
youlh as the Incarnation of the hichest concepi he has known tl.ie
fl_llﬁllment of the central elemeni in Nalure of which he recos*ilizes
11Tlmse.lf a_part. He hears discordant notes in the Svmpho?w of
Nature. He finds men in conflict because each seeks his own desires
rach sirugeles for self-realization. and thus pulls away fron; th.c.:
Center of the Universe. When he {akes up the gospel narreiive he
finds in Josus one who showed no «iens of celf-inforest c:no wh
sourht alwave {o know and 1n do the will of Goad, {0 hﬁ.w’noniuoqlﬁ?;
every {hought and activity with thal of Life's C(‘lli;.’.l" This he
m_lccoeder? in doinz as no other man has ever dene. Hé idenfiﬁod
h]l}lse}f with _God, and identified himself with man. all in love, {hus
doing fwo things—he revealed the fundamenial nature of G’od 'l;3
JT,m‘e (anii thus gave what we commonly eall an elementi of Pel'sonnlii\r
io the Center of the Univer-<e)., and he resiored the necos<ory
hm‘_rnon\' between man and the Universe of which man }v a z\—"r*' anil
which his =elf-inferest fends {o disin{egrsn, . R
The Chinese concent of disharmony in the universe hears came
‘.'1.1 o resemblance {0 the Christinn dosirine of =in, if and whon ci'\1
ie reenrded as a {endeney 1o ev- It the «elf ar wnﬂn']ou‘n" hﬂ?nlﬂ thap
God. The Chinese conceni of Ged mux ho relyiively HL7 2 fine -11'1?11
TaTue. and Sia in the orthodox evangolienl Pr w-irw!:-nl‘<en-=.(;klco;n]e(
t“ing rather remote from hic mind, At leact man :ﬁigeinﬁﬂr}r-;
have complained of thelr inability ¢ither fo discover “n :rlie ("h*ri*e‘:
or fo arouse in him a senge of revreonal iy ar guilt,  When ho;\".f!xl'ére
he is approached from the avnels of hie yelation<hin tn.ﬂﬂ'o' Ur"v.el-:‘
(to \j.-*hiuh he ascribes ome real! Personal elemeni) nnd of his tE‘]:l'(]m](._’?
tn dizintegrale that Universe e caline his own <citizh ;31-1}3« inctcm"
ni 1Te hbarmony of the whele, be not enly undea'stand:q but ;'esn'opétc
3. Onaled by Lynn White in cevmon at Unicn Thealosical Seminary on

Jure 18, 1937,
4. “Shall] Wa Discard the Living Christ?”
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Jesus therefore makes a tremendous appeal with his absolute un-
selfishness, his unbounded love. Through this unselfishness and love
he is recognised to be infegrating himself perfectly with Nature, By
those who have reached the higher concept of 2 God beyond and
above Nature. he is seen to be identifying himself with the spirit
and will of God. To quole again Wu Yao-tsung, “Jesus identifies
love with the infinite life of the universe, which is the source of
human life:” and Pao Kuang-lin says, “Jesus took as the center of
the Universe a God of Love, eternally active, ceaselessly creative,
and lived in the consciousness of God’s will and Love."’®

Jesus and Suffering

No religion nor religious leader can meet the need of Chinese
youth today that does not make come real contribution toward
solving the problem of human suffering and, we may well add, national
suffering. If Jesus ie relevant for him today he must in some way
help this youth to understand, or at loast to bear triumphantly, his
persona) sorrow and the enffering which he shares with the Nation
of which he is a part. To a large extent he may recognise this to
be the direcl resull of sin, of selfishness, his own, his country’s, that
of his family and forebears with whom he is closelv identified. But
he knows full well that there is terrible human suffering on the part
of multiludes of immovenfs whose sin can in no sense have direct
relationship fo the terrible ordeal which has come upon them. He
sees {hati those who sought the way of peace and goodwill have fallen
vietim to the self-glorifying personification of lust for power. He
sees thousands of quiet ciizens blown from their homes and business
and if they have escapea with {heir lives they are destitute and
desolate. Noi only under the death-dealing blows of foreign mili-
tarisis but also as victims of capitalists’ greed or even of merciless
aconomic Torces for which no immedinte agent can be found to bear
the blame he sees hix family and his fellow villagers ground down
inte hitter poveriy, the innocent sufferers in a world that seems all
awry. Hae Jeans any signifieance for such a situation?
In Jecus vouth sces a radian{ example of one who suffered through
(he <elf-zeeking of others with never a whimper of comvlaint. Tn
this as in other aepecie of hie life Jeaus hecomes an inspiration te
olhers {0 emulate him in spirit and in decd. But here again Jesus
i« mare {han cxample and inspiration. T is difficult to write of
Jewu<' death without falline into theological language that has no
meoning for the mirinied. Can it he =aid simply that here verv
truly Jesus revealed the nature of Gad? He showed Him to be not
orly a lovirg Ged (*he Aistandipe featfure perhaps) but even as
truly a suffering God., The oft-quotod words, “Father, forgive them
for they know not what thev do” (Luke 23:31), have made a pro-
found impression of the ntierly foreiving spirit of the loving God

revealed in Jesus,
Gad forgives and luves
thy hands 1 commerd mv
as an indication of th-t

Qave Nuthaniel Micklem. “He not only taucht that
- he made it creditable.””® The words, “Into
spirit” (Luke 23:48). have heen reneated
frust which was an element of Jesu<

B “Thoe Jesae T Fnew s
£ “Muvsterium Chrievi”




identification with his Father God. Men have not been quite so
quick to recognize that in this whole agonizing experience of his
death Jesus was revealing the suffering of God.

Youth everywhere has to face the fact of suffering. In the
experience of Jesus he begins to understand that suffering is of the
very nature of the Universe. He has discovered that throughout
Jesus’ life he was revealing the characler of God, that he has
so-to-speak “identified himself with the Heart of the Universe.”
Then through his death also comes some appreciation of the fact
that such innocent suffering is nol a discordant note, but part of
the bitter-sweet harmony of the Universe—that sorrow and vicarious
suffering are woven into the pattern of crealion with joy and gladness
as contrasting threads that heighien {he beauly of the whole design.

One further aspect of the relevance of Jesus in the problem of
suffering may be mentioned. I{ is the redemplive element, the
winning force of his character, not as an example but as a spiritual
force continuing {o {urn men’s consciences toward the better way.
To say that ithe way Jesus suffered withoul complaint at the hands
of wicked men and corrupt society becomes a rebuke and pricks
men’s consciences is not quite enough. There is more to it than a
rational process. There is spiritual power released in more than
example and more than inspiration. It is the power that leads to
that sort of repenience which {urns us from ourselves toward God
and thus unites us with Him in the process of rcdeeming, rein-
tegrating the world. To quote Micklem again, “Through the man
Christ Jesus. through the records of his life, through his spirit
moving in our hearts, we have felt the touch of God—in mercy for
our sins, in strength for our daily task, in the quirkening of in<ight.
in the enlarging and deepening of affection, in a peace deeper 1han
life’s dizcords and disasters; we have in measure received the Spirit
of Jesus whereby we crv, ‘Abba. Father.””?

Conclusion

The most significant aspeci of Jesus' life, already implied in
several preceding paragraphs. in his idenlification of himself with
God. Ilere iz someilhing which in theological conirover<ice of the
chureh has led 1o all vorts of metaphyaical explanations and ha-
ereaied a vocabulary that is meaningless fo the orviental. But the
experience hself is a part of that philosophy of the universe which
has been =xetehed above. Jes<us bring« into focus these philosophical
concepis of {he Universe. first by personalizing its Center and lifting
it to the concept of a loving Father God, and vecond by integrating
himself with that Center. Profesror T. €. Chao refers to thie
process in simple language: “HMe <ouvht God’s will and discovered
the oneness of God and man. By communion the barrier between
man and God was overcome.” John MacMurrav carries this idea
further and gives the clue 10 the deeper meaning of Je<us 1o those
who are torn. buffetted, fearful and in need of peace when he speaks
of the essence of religion as the integration with man ard nature thot
offsets fear which i= the anfithesis of love We have alreadv -een

7 “Mysterium Christi®

how Jesus revealed the love of God. His integrating of himself with
that God means much in the restoration of man {o his inlimate
relationships with God. “Man has been crealed by God,” says Emil
Brumner, “in such a way that he is never complete in himself; he
is only complete through his relation to God.”™ Because in Jesus
we find this complete integration with God and with man, God becomes
knowable and lovable, the universe becomes meaningful and life
beccmes not only endurable bul worthwhile. As Micklem savs, “He
is 1he revelation of the Father's heart and will; his voice, whether
in command or comfort, is {o us the voice of God; the perpetual
self-revelation of God to man through every noble character finds
in Jesus its crown and complete fulfillment.”®

So it is that Jesus is relevant for the youth of China {oday.
Creeds and schisms, ecclesiastical organizations and theological
explanations, civilizations and churches may fail of their task.
Communism and Nationalism may lead to disillusionment and prove
their short-comings. Through the disappointment and confusion, the
sorrow and the need, the figure of the man Jesus stands forth. “He
alone has loved God with «ll his heart and soul and mind and strength;
he alone has lived wholly for his fellowmen; he alone has so faced
life's disasters as to triumph over them and fo turn a shameful
gibbet into man's glory and the symbol of his hope. He alone has
been the perfect son of God, the perfect brother of man, the victor
over life by faith....Herein lies the uniqueness of Jesus which sets
him apart from all other sons of men.’
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